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The Contributions and Challenges of
Ramadan Tafsir Traditions in lla-Orangun,

Osun State (1985-2023)

Abstract

The Month of Ramadan ushers in quite a good
number of meritorious acts of ibaadah. Apart from
abstinence from eating and drinking, reading of the
Glorious Qur’an is principally given priority over
other acts of ibaadah. To foster proper understanding
of the contents of the Glorious Qur’an which was
revealed during the month, Tafsir sessions are held in
virtually all Muslim Communities. In Osun State in
general and Ila-Orangun in particular, Tafsir sessions
are held at various mosques at in various times. The
objective of this paper is to have an overview of the
various developments in the main Tafsir session in
[la-Orangun with a view to exposing innovations
being introduced into the clan in recent time, as well
as the contributions and challenges it faces.
Qualitative research method was adopted with
reliability on archival materials sourced primarily
and secondarily. The paper found out that the Tafsir
session in Ila-Orangun has become an avenue for
promoting virtues of Islam among the youths and as
well a source of revenue generation for the Muslim
The recommended a

Community. serene

environment for the conduct of Tafsir in the town and
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Introduction

Islam is a way of life and has the Glorious Qur’an as
its code of conduct. All adherents of the religion are
expected to conform with the Qur’an. This made it
imperative for the Muslims to understand the Qur’an.
However, the immediate audience of the Qur’an
could not all understand the meaning of the
revelation, even though it was revealed in Arabic.
Hence, Prophet Muhammad (S.A.W) as the first
Mufassir gave sufficient exegesis of the Qur’an upon
which the Mufassirun of generations base and derive
their inspirations for correct explanations and

interpretations of the Qur’an.

It is important to note the act of Ramadan Tafsir
session in Yorubaland and particularly in Ila-

Orangun, its values and essence. The basic reason or
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aim is to cater for the interest of the members of the
Ummah who may not be able to approach the
Glorious Qur’an directly in Arabic language. Muslim
scholars have taken various steps to bring the
Qur’anic messages to their doorsteps. For instance,
in the West African sub-region, a month-long annual
Tafsir session is usually held in many mosques. This
period usually falls within the Month of Ramadan
(the ninth month of the lunar calendar) when
Muslims gather in the mosques in the morning,
afternoon or in the evening, while an Islamic scholar
called a Mufassir reads and explains to them as many

verses of the Glorious Qur’an as time permits him.

The rationale behind the selection of the month of
Ramadan for this all-important service is not
farfetched. In the first place, the revelation began in
the Month of Ramadan, also Ramadan is regarded as
a sacred month in which recitation of the Qur’an is
intensified by the fasting Muslims. Therefore, the
Mufassirun seize that opportunity of devotion to the
recitation of the Holy Book to explain its meaning.
In line with the above reasons, and as good as the
steps taken by the Muslim scholars in the West
African sub-region, Ila-Orangun Muslim Scholars
have also subscribed to this good tradition to pass the
Qur’anic message to the Ummah through the annual

Ramadan Tafsir session and hence, the title of this

paper.
The Coming and Spread of Islam in Ila-Orangun

It is difficult to establish the exact time Islam came
into existence in Yorubaland. Doi (1995) stated that
Ahmad Baba of Timbuktu, who died in April 1627,
mentions in his books Al-Kasha Wa-L-bayan that
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Yorubaland is a country where ‘“unbelievers
predominate and Islam is rarely found”. It could be
deduced from the statement that Islam existed in this
region but very few people were practicing it at the
time he wrote his book. This gives an impression that
Islam was introduced to Yorubaland before the
seventeenth century. In the light of the above, the
actual date of the introduction of Islam to the people
of Ila-Orangun is not known. Adebayo (2015)
explained that two major oral sources of information
are relied upon as far as the history of introduction of
Islam in Ila is concerned. The first version of the
story attaches the introduction of Islam to the town
to the arrival of a preacher from Borno to the town in
the 18" century. He was Muhammad Mustafa Ibn.
Ibrahim who was said to have been accommodated
at Olori-Awo’s compound. Adebayo (2015)
concluded that his preaching activity in the town was
a little bit fruitful as he was able to get few people
converted to Islam. The preacher also received royal
patronage possibly because of the general hospitality
of the traditional ruler to accommodate any stranger
that came to his town, or rather by virtue of the
normal practice of any stranger with a mission to first
pay homage to the traditional ruler of the town for
accommodation or for acceptance. Adebayo (2015)
opined that the second version of the history traces
the introduction of Islam to Ila-Orangun through a
woman called Nana Awawu Aanike, the daughter of
one Alfa Aaliki from the Northern part of Nigeria.
The information gathered said that the woman came
to settle in Ila-Orangun based on the instruction that

her barrenness could only become a thing of the past

only if she could come down to settle at any forest

of Arts and Humanities (FUJAH)



. FUJAH/Vol. 2,No.1| June 2025 | Pages 7- 18

region. On her arrival at Ila-Orangun, she met a
prince who was the first son of Orangun Okomokasa
by name Chief Akingboye Obasolo Tako who finally
led her to the altar. The spirit of religious tolerance
made the prince to allow his wife to perform her

religion freely.

Usman (1995) oral interview maintained that the
marriage was blessed with a boy named Olajojobi
Agboluaje who eventually became a king between
1745-1802 C.E. The family of Agboluaje therefore

added to its eulogy as follows:

“Agboluaje Omo Alfa Aaliki to Komole wola,
boo ba kewu tan ko sadura fun mi meaning
“Agboluaje the child of Alfa Aaliki who
brought Islam to Ila- Orangun If you finish
your Arabic recitation, pray for me.”

Adebayo (2010) maintained that another king who
ruled after Oba Bamgboye was Oba Adeyemi
Amesomoye (1876-1908 C.E) brought his people
from exile and resettled them at the present Ila. He
noticed a vacuum in the absence of the Imam of the
town. He then sent an emissary to the then Emir of
Ilorin Sulayman Momoloso to persuade Alfa Badiru
to return to Ila. Alfa Badiru could no longer go back
to Ila-Orangun again due to his old age, he therefore
sent to his son Alfa Ibrahim and was turbaned as the
new Imam of [la-Orangun at the Emir’s palace before
being sent to Ila-Orangun' Adebayo (2010) explained
that the first mosque in Ila-Orangun was constructed
at Olori Awo’s compound in 1892. Following by
another Ratibi Mosque which was later established at

Isale-Imole area

Evolution and Development of Tafsir

Definition of Tafsir

Salih, (1964). Defined Tafsir as Arabic word which
connotes: “to make clear”, to show the objective”, to
lift the curtain”. According to Ibn Manzur, (1990).
Tafsir means lifting of the veil from the intended
meaning so that it becomes clear. Al-Munjid fil-
Lughat (1985). Mentioned that Tafsir also given the
following connotations: 7a’wil: (interpretation,
elucidation, referring e.t.c.). Cowan, (1980). Sees
Tafsir as Idah: means explanation, enunciation,
interpretation among others. Cowan, (1980). Al—
bayan: means elucidation, explanation, clarification,
and explication. Cowan, (1980). Sees Tafsir as
Asharh:  means  expounding,  presentation,
explanation, elucidation, exposition, setting forth,

commentary.

Different Scholars of the science of Tafsir have given
various definitions in line with the angles from which
the subject is viewed. As-Zarkashy, (1980). Defined
Tafsir as the science which facilitates
comprehension, understanding of the book of Allah
which was revealed to His apostle Muhammad.
(S.A.W.). It is also the process through which its

meaning is explored and its injunctions are deducted.

As-Sayuti, (1951). Recorded the following
definitions in his famous book al- I t-tigani defined
Tafsir as the science of the revelation, of the verses
and their concerns, of the stories and causes of
revelation, of the arrangement of Makkah and
Madinah verses; and of the clear verses and
allegorical verses; of the abrogated and abrogating
verses; of the specific and generic verses; of the

absolute and restrictive verses; of the comprehensive
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and elucidative verses; of the verses dealing with the
lawful and prohibited things, or with the promise and
threat or with the imperative and preventives, or with

the admonitions and parables.

“As-Sabuni, (1981). Submitted that Tafsir is the
distinct meanings of the Glorious Qur’anic verses.
From the above, Mansoor, (1986). Deduced that
Tafsir as a significant of clarity and exposition, is an
intellectual process through which the meanings of
the Glorious Qur’an are made clearer so as to
facilitate its accurate understanding. Therefore, it
may be summed up that Tafsir is the process through
which learned scholars could supply informed
explanation which would lead to the understanding

of the meaning of the Glorious Qur’an.
Evolution of Tafsir in Ila-Orangun.

As it is difficult to establish the exact time Islam
entered into Yoruba land, it could also be difficult to
say the exact time that Tafsir of Qur’an begins in Ila-
Orangun. The question of when, where and how the
Tafsir during Ramadan is done was also a question
begging for answer. Doi (1995) confirmed that there
is no event in the life of the Yoruba without any
religious significance from cradle to grave he is
incurably religious. The first revelation to the prophet

instructs him to read and quest for knowledge.

(Q96:1-5)

Raji  (2019) oral the

establishment of Qur’anic schools quickly followed

interview, explained
the introduction of Islam in Ila-Orangun. Most of the
schools initially took place in Mosques, in the front

of the house of the Mallams or verandas of Mosques.

10| Page — Fountain University Journal

It should be noted that those who were dedicated and
devoted to the religion did not hesitate to pursue
Qur’anic education. Alhaji Muhammad Raji Ajide
(Alhaji Agba) was said to have left Ila for Ibadan to
receive Qur’anic education. On his arrival, he
established his own Qur’anic school where Muslims
were taught Arabic language and Islamic tenets.
Odekilekun (2022) oral interview, explained that
Alhaji Jamiu Kewuyemi of Oke-Ede Edigbon
Compound also established his school at Oke-Ede
area Ila-Orangun. Alhaji Muhammad Raji Balogun
of Agbarajamo’s compound, the immediate past
Mufassir of Ila tried a lot in training many ila sons
and daughters in his school. His schools were
established in
Ila.

many places in

Ramadan Tafsir in Ila-Orangun (Phases and

Characteristics)

The question of whether the nomination or selection
of Mufassirship is contained in Shari’ah (Islamic-
Law) like Imamship or otherwise was another issue
that has generated a lot of debates in Islam. As
regards the above question, Rasaq (2023) oral
interview, he was a product of Medina University
(Saudi Arabia) enumerated that Islam is silent on the
issue of nomination or selection of Mufassir. He
cited an illustration of Makkah and Medina where he
went and studied for many years and after his
graduation he was also employed to work in Nigeria
and a One-time member of Hajj commission (Osun
State) . Rasaq (2022) oral interview proved that in
Makkah and Medina, their tradition was to nominate

four Imams whereby the religious activities will be
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rotating among them. He further asserts that the four
Imams would be learned and best in terms of
knowledge and other criterion as prescribed by the
Shari’ah. It is Pertinent to note that whosever wishes
among the four Imams would have their venue for

Organizing Tafsir for Muslims.

Historically, looking at the genesis and the Origin of
Mufassirun in Ila-Orangun, we find out that virtually
six different personalities have occupied the position
of Mufassir in the town including the interim and one
at the time of writing this work. Nonetheless, Raji
(2023) oral interview examined the past and the

present Mufassirun in Ila-Orangun are as follows:

i. Alhaji Abdul Rahmoni of Elejika Compound
(Eyindi) (d. 1980)

ii. Alhaji Aminu of Yeye’s Compound (Isedo) (d.
1988)

iii. Alhaji Raji Ajide of Obaloja’s Compound
(Eyindi) (d. 1991)

iv. Alhaji  Muhammad

Raji  Balogun  of

Agbarajamo’s (Oke  Ejigbo)
(d.Dec.4"2019)
v. AS-Shakyh Alhaji Salahudeen Abdul Hammid of

Okoto’s Compound (Eyindi)

Compound.

(present chief
Imam of Ila-Orangun /was an interim Mufassir)
vi. Alhaji Uthman Ishaq Oyewole of Enaare

Magaji’s Compound (Oke Ejigbo)

Alhaji Abdul Rahamoni who hailed from Elejika’s
(Eyindi) Compound was said to have been the first
Mufassir in Ila —Orangun. Although the actual date
of his installation as well as his reign as the first
Mufassir is not known. Balogun (2009) oral

interview described the period as a period of

darkness, though people were trooping to embrace
Islam and be educated due to the robust interaction
and spiritual aids being received from their visiting
Mallams ‘Nonetheless, Bello(2019) described the
Tafsir session as being held in the evening around
4:30 Pm and 6:00Pm when most people had retired
from their daily job, using the central mosque’s
veranda He added that Alhaji Abdul Rahmoni the
first Mufassir, based his own Tafsir on Zaburat to be
interpreted and explained to the participants. His
approach was to read the Zaburat chapter by chapter
as contained in the book of Zaburat (i.e. a book being
revealed to prophet Daud). Alhaji Muhammad
(2024) oral interview stated that there was nothing
like (Ajanasi) since reading of Qur’an were not
involved in the Tafsir even if they were to read a
portion of Qur’an, it would be what was contained in
Zaburat like one or two verses of the Holy Qur’an.

Only old people attended Tafsir session then

Balogun (2018) oral interview enumerated that
Alhaji Aminu from Yeye’s compound (Isedo) Ila-
Orangun was the second Mufassir. He succeeded
Alhaji. Abdul Rahmoni. The exact time/date he
became the Mufassir could not be ascertained. He
received his Islamic knowledge (Qur’an) from Alfa
Tajidin in Ilorin. He reigned for several Years as
Mufassir and he conducted his Tafsir during
Ramadan at the central Mosque around 4:30pm-
6:00pm in the evening. In his Tafsir the few converts
during this period used to attend and participate in
the Ramadan Tafsir usually people of his age.
Concerning the method of his Tafsir during
Ramadan, Alhaji Raji Balogun says, he based his
Ramadan Tafsir on Tafsir Jalalyn (OLOWO) (Printed
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Tafsir al-Qur’an) as he reads the Jalalyn chapter by
Chapter. A Chapter may take him many days before
he could finish the discussion on it and before
proceeding to another chapter if Ramadan has not
come to an end. His Approach and style of his Tafsir
was to interpret the meanings of what he reads in
Yoruba and his focus will be on the only topic being
discussed in the chapter he reads without navigating

to another chapter.

Muhammad (2024) oral interview confirmed that
AS- Shaykh, Alhaji Raji Ajide known as the first
Alhaji Agba in Ila-Orangun was the third Mufassir
hailed from Obaloja’s compound Eyindi Isale-Imole
area now Isale-Alfa. He reigned as the third Mufassir
between 1988-1991. He succeeded the second
Mufassir (Alhaji Aminu from Yeye’s compound)
Alhaji Raji Ajide received his Arabic education from
various towns and different personalities. He
received his Arabic knowledge from different
quarters such as Erin-Osun, Ilorin, (Idi-ape), Osogbo
and Ibadan in 1969 from his master Alhaji Mudasiru
a onetime chief Imam of Ibadan land. His struggle
and the thirsty for more knowledge elevated him to
the position of learned personalities in the town
which made and qualified him to be organizing his
Tafsir session at Isale-Imole Mosque (now Isale-Alfa
Mosque). He conducted his Ramadan Tafsir in the
morning around 11:00am-2:00pm everyday while
his predecessor (Alhaji Aminu from Yeye’s
compound) would conduct the Town Tafsir at the
central Mosque in the evening between 4:30pm-

6:00pm. Simultaneously.

As regards the method of his Tafsir unlike the first
Mufassir who used Zaburat to conduct the Tafsir and
the second Mufassir his predecessor who relied on
Tafsir Jalalayn (Olowo) (manuscript materials). The
third Mufassir Alhaji Raji Ajide also conducted his
Tafsir with the book also known as Tafsir Jalalayn
but with little modification compared to that of his
predecessor (Alhai Aminu) His own Jalalayn was not
(Olowo) (manuscript material) but the modern one
that contained new ideas and new commentaries

different entirely to his predecessor’s Jalalayn

On his preparation to deliver a qualitative Tafsir to
all and sundry, Alhaji Muhammad (2023) oral
interview stated that the third Mufassir used to travel
to Osogbo to learn more about Tafsir Jalalayn from
one of his teachers Alhaji Haroon Ajisafe, which he
writes with his hand called (alafowoko). In his
approach to Ramadan Tafsir on the other hand, he
used to read the Qur’an alongside with the prepared
meanings and notes, plus many other (7ira) Arabic
books as illustrated by his teacher. During his reign,
Ramadan Tafsir session took new shape and as well
different dimension compared to his predecessors.
Though, the sitting arrangement, gadgets, remained
the same, meanwhile, there was an increase in the

population of the participants

Odekilekun (2024) oral interview affirmed AS-

Shaykh, Alhaji Muhammad Raji Balogun of
Agbarajamo’s Compound Oke-Ejigbo district was
the (Fourth) 4" Mufassir of Ila-Orangun. He
succeeded Alhaji Muhammad Raji Ajide of
Obaloja’s Compound Eyindi. He reigned between

1989 to 2014, but at a time could no longer cope and
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continue with his Official duties as Mufassir on
health ground before he finally died in December 4"
2019. He was nominated then as the next Mufassir
due to the fact that he was among the most
knowledgeable Mallams in the town. He received his
Arabic education from different Mallams and towns
such as Ilorin, (Shaykh Kamalidin) Ibadan and
Lagos. He established his Arabic schools at various
places in [la-Orangun Adebayo (2024) oral interview
explained that during his reign as Mufassir, he acted
as the chief Imam Ila-Orangun in 1998 when the then
chief Imam, Shaykh Usman Kolawole was sick in
1998. Alhaji Shaykh Muhammad Raji Balogun led
the ‘Id prayers and Jumma’ts as the Chief Imam in

acting capacity.

Adebayo (2024) in an oral interview explained his
method of Tafsir during Ramadan, like the past
Mufassirun  in  Ila-Orangun, Alhaji Balogun
conducted his Ramadan Tafsir session in the evening
around 4:30-6:00Pm throughout the Ramadan
period. As usual, mat was said to be the materials of
sitting, micro-phone was not part of the available
gadgets. At the initial stage, the population was not
encouraging but towards the tail end of 2008, things
changed as people started embracing his Tafsir due
to the efforts made by some of his former students of
the Mufassir who were trying to re-shape and put
certain machinery in motion just to improve the
awareness of the Muslims. One of his pioneer
students, Professor R.I Adebayo volunteered himself
on every ‘Id prayers to be interpreting the Imam’s
(Mufassir) Khutuba, while delivering his Khutuba on

Minbar (pulpit)

Adebayo (2024) maintained that Shaykh Balogun
Raji did not use Zaburat. He restricted himself to
certain numbers of Tafassir books, his method was to
consult many books of Tafassir, gathered different
opinions as regards the chapter he intended to discuss
with the participants. His approach to Tafsir was said
to have been a refined one compared to his
predecessors. The 4™ Mufassir was regarded during
his reign as reservoir and custodian of Arabic
Knowledge in various Islamic branches. Alhaji Raji
Balogun was a specialist in Islamic Jurisprudence,
ilm al-Figh and Shariah (Islamic Law). The fact that
he was a grammarian who was very sound, fluent,
and eloquent, made him to be admired by many
scholars. He was very patient and careful in dealing
with issues relating to Islam in general. His era in
the history of Ramadan Tafsir tradition in Ila-

Orangun was said to have been a semi-modern era.

Jimoh (2024) examined the situation of As- Shaykh
Salahudeen Abdul Hammed the present Chief Imam
of Ila-Orangun had to step-in leading Tafsir session
due to the inability of the Mufasir, Alh. Muhammad
Raji Balogun to continue as Mufasir on health
ground. It was not feasible to nominate another
person to hold forth for the healing Mufasir. Hence,
the Chief Imam had to preside over Tafsir session
between 2012-2014. As aresult of this development,
Alh. Shaykh Abdul Hammed Salaudeen invariably
combined Imamship with the position of the interim
Mufasir in Ila-Orangun. He could as well be seen as

the 5™ Mufasir of Ila-Orangun.

Jimoh (2024) gave details about the whole issues that
led the current Chief Imam Shaykh Salahudeen to be
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conducting Ramadan Tafsir session in the years
When
Mufassir (Shaykh Raji Balogun) was also sick, the

mentioned above. the then incumbent
Otun Mufassir, Alh. Uthman Ishaq Oyewole from
Oke-Ejigbo was ordered to be conducting Tafsir on
behalf of the incumbent Mufassir. The Alfas in Ila-
Orangun demanded that the town was in need of
Naibul Imam (Deputy Imam) to which the former
late Imam’s family objected. As a result of the death
of the Imam Usman Kolawole, the several agitations
of Alfas in Ila led to civil unrest. This called for the
intervention of the Orangun of Ila- Oba Abdul Wahab
Bibire 1. To achieve peace, the king severally called
for a peaceful meeting and later constituted a
scholarly Islamic committee such as the grand Chief
Imam of Oshogbo land, Shaykh Mustafa Ajisafa; the
chairman of Osun state Muslims community Shaykh
Olayiwola; the Mufassir of Ora; the Chief Imam of
Ikirun, Oyan, Otan- Ayegbaju, and some other towns.
Others included Professor Ya’qub Imam Aliagan of
the university of Ilorin; some Muslims Obas in Osun
State namely the Aragbiji of Iragbiji, Akinrun of
Ikirun, Owa of Otan Ayegbaju and Oloyan of Oyan
and various representatives from different quarters,
Islamic societies and the then Imam’s family were
also represented. At the end, the resolutions were
drawn that the Imam’s family should allow the then

Mufassir Shaykh Raji Balogun to continue leading

the prayer with the following resolutions:

» That Ila Alfas should forget about having a
Naibul-Imam for the time being

» That Islamic titles like Imam, Naibul-Imam,
Otun Naibul-Imam, Otun Mufassir should be

rotated among the five major quarters in the

town. Such as: Iperin district, Eyindi district,
Oke-Ejigbo district, Oke-Ede district and

Isedo district.

The family of the immediate past Imam presented
Alhaji Abdul Rasaq Abdul Kareem to Orangun as the
next Imam, while the league of Imams and Alfas in
[la-Orangun nominated Alhaji Salahudeen Abdul
Hammed as the Imam to be. This occasion led the
Orangun of Ila to demand each different quarters to
present their candidates for the vacant Imamship
post. The committee as nominated by the king
conducted a free and fair interview among all the
candidates. Alhaji Salahudeen Abdul Hammed came
first and was inaugurated as the Chief Imam, Alhaji
Raji Muhammad came second and was made as
Naibul-L-Imam, Alhaji Ibrahim Kolawole from the
immediate past Imam’s family emerged third and
was declared Otun Naibu li Imam but he rejected the
offer, while Alhaji Ishag Uthman Oyewole came
fourth and was declared Otun Mufassir of the town.
The new chief Imam was consequently turbaned on
the 23™ December 2010 at the Igbonnibi Township
Hall. Nonetheless, the ila League of Alfas then
resolved that the new Otun mufassir be conducting
Ramadan Tafsir on behalf of the healing Mufassir
(Alh. Raji Balogun) but the healing Mufassir was
adamant and bent claiming that the Ofmun Mufassir
was not fit since they came from the same district.
He suggested representatives from Oke-Ede and
Iperin districts. Ibrahim (2024) oral interview
enumerated the position of the healing Mufassir, he
made reference to the tenure of the first and the third

Mufassirun who came from the same quarter. He
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concluded that his argument was baseless and should

not be considered.

Uthman (2024) explained that Alh. Uthman, Ishaq
Oyewole the sixth Ila Mufassir hailed from Enaare
Magajis Compound Oke-Ejigho district. Ila-
Orangun, He was conferred the title of Otun Mufassir
in December 23" 2010, he started conducting
Ramadan Tafsir in 2015 and was officially turbaned
as Mufassir in December 26" 2019° Bosere (2024)
confirmed that Alh. Uthman received his Arabic
Education from various quarters. His prominent
Arabic teacher was Alfa Jamiu Opeyemi Isola of
Orangun’s compound Oke Ejigbo from 1982-1990.
He attended Osun State College of Education Ila-
Orangun between 1998-2000 and Lagos State
University between 2003-2007. His quest for
knowledge assisted him tremendously to make his
contributions to the progress and development of
Tafsir in Ila-Orangun during his reign. His
contributions in Ramadan Tafsir session have been
very remarkable. Being an elite, he distinguished his
Tafsir from the previous Mufassirun in Ila, giving
elite approach/touch to his Tafsir. His method of
Tafsir was to explore many books of Tafaasir and
other relevant Islamic books. He wrote some of the
issues relating to what he intended to discuss and
later combined them for onward discussion with the

participants. He has four “Ajanasi” on his Tafsir.

Jimoh (2024) confirmed that the sixth Mufassir
conducted his Ramadan Tafsir in the morning from
9:00 am till 12:00 Pm every day and at least for 27
days during Ramadan besides Fridays meant for

palace Tafsir session. The venue is also central

Mosque but not at the veranda, he made use of open
and spacious frontage of the Mosque with canopies,
Tables and Chairs for Alfas, officials and the
participants including modern and echoing gadgets
of numerous types. Bello (2024) explained that
starting from the reign of the Fifth and the sixth
Mufassirun, the Muslim Community executives
under the leadership of Alhaji Sulaimon Bello and
other executive members made it as a point of their

duties to arrange and prepare for Tafsir sessions.
Palace Tafsir in the Month of Ramadan

Uthman (2024) made reference to a special Ramadan
Tafsir session tagged Orangun annual Ramadan
Tafsir session held at the Palace on every Friday in
Ramadan. It was arranged and organized by the then
Muslim community executives members in
collaboration with the Council of Alfas, which had
its first palace Tafsir in 2016 till date, in honor of Oba
Abdul Wahab Kayode Oyedotun Bibire 1, the
Orangun of Ila, with the aim of uniting Ummah
together and to establish mutual relationship among

the populace.
Impacts of Ramadan Tafsir session in Ila

According to Muhammad and Gafaar (2024) oral
interview explained the laudable impacts are as

follows:

i.  Increasing and impressive attendance of
participants.

it.  Introduction of fund-raising platform by
individuals, office

mosques, political

holders, Islamic organizations and a host
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of others taking place during the week end
(Saturdays and Sundays in Ramadan)

iii.  Promotion of love and entrenching unity
among Muslim Ummah. The achievement
led to the introduction of rotational night
lectures among the five Zones including
less-cities: Ajaba, Gaa-Fulani e.t.c

iv.  Procurement of a 25-seater coaster bus in
2021 through a philanthropist

v.  Donations of Two Million naira by a

Alhaji  Oladele Abdul

Rasheed for fencing of [fe (Ila Muslim

philanthropist,

cemetery) in 2021

vi.  Distribution of two trailers of bags of rice
to Ila Muslims community and its environs
during 2021/2022 Ramadan periods
respectively by Alhaji Opeyemi , a Lagos

based business mogul.
Challenges

Rasaq (2022) oral interview identified that Education
and adequate knowledge of Arabic is one of the
major challenges facing the Mufassirun in Ila-
Orangun' According to Rasaq, another challenge was
the abuse of power by the former Imam. Citing a
notable preacher in the town who had been at logger
head with the chief Imam of the town for years. This
crisis between the two leaders aggravated to several
separation which eventually led to the establishment
of their own central Mosque and as well asTafsir

session at Oke-Ede.

Ibrahim (2024) oral interview explained another
crisis which was the objection of the fourth Mufassir

Alh, Raji Balogun who was on a sick bed, and

refused the community’s order to allow the Otun
Mufassir Alh. Isiaq Oyewole to continue conducting
Ramadan Tafsir on his behalf. Alh. Ibrahim Ejemun
did not support the idea of the fourth Mufassir
despite the fact that they are friends

Jimoh (2024) oral interview identified the crisis in
2015, when the Otun Mufassir Alh. Uthman Ishaq
Oyewole was also asked for the second time to
conduct Ramadan Tafsir on acting capacity, some
groups of Alfas from Oke-Ede and Iperin districts
rose up to challenge the authority and boycotted

Ramadan Tafsir.

Rasaq (2022) oral interview explained that in 2019
when Otun Mufassir Alh. Uthman Ishaq Oyewole
was officially turbaned as the substantive Mufassir,
Alfas from different quarters rose up and challenged
the Turbaning. Shortly after the turbaning of the new
Mufassir, , the demise of one Alh. Abdul Fatahi Raji
of Obaloja’s Compound known as Gaozu was
announced. He used to present a pre- lecture before
the commencement of Friday Khutuba . The two
groups of Onilawanis led by the two factions saw this
demise as an opportunity to get their chance.
Eventually, Alfa Abdul Ganiyu Abdul Azeez a.k.a
[Mlewumi from the side of Alh. Nasiru Oyinbo
Onikewu group was finally and officially turbaned as

the new Gaozu at the central Mosque Ila-Orangun in

2021.

Rasaq (2022) oral interview explained the case of
another Alfa from the same Onilawani's group of the
newly turbaned Gaozu who was also tactically
aspiring for a position among the Councils of Alfas

in Ila, The chief Imam and other council of Alfas
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resolved the 1issue, created new office and
unanimously appointed him as the elder and the head
of all Ratibi’s Imam (street mosques) in 2023
Nonetheless, the unrestricted ceremonial activities
have always hindered the smooth running of Tafsir
session at times, the groups of Alfas that struggled to
be part of the council of Alfas are always after their
pockets and not really interested in Muslim
community’s purse. This created a lot of problem any

time the ceremonial activities are being convened.

Just like above, Salahudeen (2024) oral interview
explained the efforts of the Executive of Ila Muslim
Community in an attempts to generate funds for the
use of central Mosque, erected some shops inside the
little space at the frontage of the central mosque,
consequent upon this, the occupants of the shops
made an unnecessary additional extensions of
canopies to display their articles/goods which also
constitute another serious havoc for the worshippers,
participants and eventually reduced the Tafsir venue
to a narrowed place. Other challenges as enumerated
by Rasaq (2022) oral interview are the market
distractions and poor attendance of some groups of
Alfas as a result of the recent turbaning of some

vacant posts in Ila-Orangun.
Recommendations

Based on the above experiences, Qattam (1977)
recommended and listed fifteen characteristics that a
Mufassir should have before he is being qualified to
interpret the Qur’an. To him, the qualifications of
Mufassir is divided into two: intellectual
qualifications and ethical qualities. The intellectual

qualifications are: (Ulum Al-Balaghah) The Science
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of Rhetoric is one of the fields that assist in
comprehending the Qur’an. Also, Usul al-Figh-it
helps the Mufassir to deduce laws from the Qur’an
and the sunnah for new problems that may arise with
the passage of time. Next to this is Figh
Jurisprudence. He maintained that the knowledge of

Figh is important to a Mufassir.

Qattan, (1971))

suggested that the Qur’anic
Knowledge of al-Qira’at is another aspect which a
Mufassir is expected to know. Knowledge of Tarikh
al-Nuzul. Knowledge of history of revelation of
chapters and verses is important to a Mufassir to
enable him know how to judge some complicated
Qattan (1971)

concluded that Ulumal-Hadith or Sciences of Hadith

issues in the process of his Tafsir.

is one of the essential disciplines that a Qur’anic

interpreter should know.
Conclusion

Conclusively, the research work has discussed the
inception of Islam and factors responsible for its
spread in Ila-Orangun. In the same vein, it has
highlighted the genesis of Tafsir in Ila-Orangun.
Efforts had also been made to examine the
contributions of the six Mufassirun in [la-Orangun,
the prospects they have recorded and the challenges
confronting Tafsir session. On this note, it is
imperative to conclude that for Ramadan Tafsir
tradition and Islam to continue flourishing in Ila-
Orangun, the Mufassir needs to inculcate the
methods of prophet Muhammad (SAW), his Sahabas
(companions) and the requirements of Shari’ah in the
conduct and interpretations of the Qur’an, and also
into the aforementioned

to put practice
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recommendations. The League of Alfas should work
as a team to achieve the golden objectives in line with
the Qur’anic injunction that urged Muslims to hold
together to the rope of Allah that He has used to unite
us together and they should not be separated. If the
recommendations and the conclusion of the work are
adhered to, there is hope for the sustainability of Tafsir
and the spread of Islam in Ila-Orangun and its environs.
This imperative for the peace and development of the

town.
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